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Zoroastrianism 



THE CHARTER OF SPIRITUAL LIBERTY 



This study is concerned witlt (he spiritual tradition of man in the 
Zoroastrian WOild. This tradition lias provided the ZoroaSlrian peoples with a 
bond of communion between the divine and the human worlds. It has 
esiablished the ideals of Perfection toward which human life is directed; U has 
enabled Zoroaslrians lo manage tlic human condition in a cicalive manner: it has 
inspired a spirit ual I radii ion so higldy developed thai ordinary levels of religious 
and moral life continually reflect the divine significance of man's earthly 
condition. All this bears witness to a higher fulfillment of man's Being BE 
LIKE GOD (AIIURA MAZDA J. 

I he faith professed by the l\irs.ec Z-ojojsi nuns' is one ol ilie raoM andeill 
in the world. It was once the religion of a famous Persian empiic. Il has had fa 
day of greatness- Like everything human, il has known that of decline. During u 
period of over thirty centuries it lias undergone moie than the usual fluciuaiions 
and vicissitudes. Its most flourishing period of history slill relevant for loday 
began in the 6th Century B.C.V.. and ended willi Ihe uoiU|ursi ol Persia by the 
Muslims in Ihc ?lh Century AD 



'ZoiuasUian dcuxndiLnt* of (husc inhabitancy at' lion whn n-uuinn) ijittilul in I hen 
ancestral rcUgkln and »'h«i Icll Iran .iltei the dnwnfjll of die Snuniua empire uboui 651 
-\ J), and Killed in India- 






Historical Background 



There is some dispute, even U><1 ay , among ihe I'jisis as to the exact date of 
the biillt of the Persian priest and prophet Zo roster. Western Iranists date 
Zoroaster's activity mainly in llic 5th and 6th Centuries B.CE, There is. 
huwevcr. also the opinion derived from Greek historiographers and widely held 
among the present-day Farsees in India that Zoroaster lived and taught hetween 
4000 and 6000 B.C.t. One of (he reasons tor this controversy is that six 
philosophers bore, at dilterent times, the name of Zoroaster — the Chaldean or 
Assyrian, the Hadrian, the PamphylLan. on Armenian, a Median, and a Persian. 
01 all these the one who is specially recognized as the lawgiver was born at Rae 
in Media and flourished In Bactria. 

Zoruaster was a member of the family of Spitama, u descendant of King 
Fejidun of Ihe Pcshdidian dynasty of Persia. He is therefore often spoken of in 
(In* AVFSTA as "Spitama Zaralhuslra," i.e., Zoroaster of ihe family of 
Spitama. Some have suggested thai the name meant "possessor of camels: 
however, just as. Prince Siddhaitlia came lu be as Ihe Buddha (The Enlightened 
Oneland Lord Jesus as the Christ IThe Anointed One), by accepting Zaraihuslra* 
[Zara: golden * rhusJi: shining **Stra: star! the appellation "He of the Gulden 
Light" proclaims the prophet's devout example of loving li iendship and re-union 
wuh Ahura Mazda. 

Zoroaster's lather was Pourushaspa and his mother is named in Pahlevi 
»»irk:; as Dogdho. Although there are no authentic accounts of Zojoaster's 
Infancy in the AVIiSTA, il appears from Pehlevi books that the bitth of 
Zoroaster was in answer to his father's prayer and as reward for his extreme 
pieiy and virtue. Wicked counsellors attempted to destroy the infant: however, 
repeited attempts were arrested by divine agency. 

As I youth Zoroaster passed his time in deep study and divine meditation. 
He Is siiid to have lived a simple life and spent his days helping the poor, the sick 
and the needy. At the age of thirty he left his native town of Rac enroute to 
Balkli. the capital of Gushtasp.al that time King of Iran. When he began to cross 
ihe Daiti River he began to sink into the waier, first to his knees, then to his 
chesl and his neck, but no higher. He then walked to the other side glowing with 
a new light, litis episode indicated tlut the religious leaching? of Zoroaster 
wuuld spread through Ihe world in foui stages. ZorOSStel wjj met at the river's 
edge by V01IU MANAII, the embodiment of the good mind. He appeared unto 
the Prophet in a vision and led his soul in holv trance into the presence of 
AHURA MAZDA, 

"Zkrathllstfi i* ihe runic "C ik' pniplici -i* it appears in the A VESTA; yet. The name appear* 
utZaiLukht. Zanlothr.and the rnoil common (iicek foifln. Zu^ui/ei*. 







/.nrmxrrr'i Pmphfftc \'tttoir Ihruugli the embodiment of Voha Nuetali 
(The Good Mind) 

In the (jjilus. where presumably we have Zoroaster's own words, the 
references to these revelations furnish us with authentic, if fragmentary details. 
Thus: 

As the holj one I rrvouiwcd three. Mj/dj Ahura, when Good Though) (Vufcw 
Mamahi came In me and asked inc. "Who ->il lliou.' lit Whom d»nt (hull fey bine " l(* 
wfml UgO wilt thou .appoint the day* Col qmutnirdn^ about ihy pmocMtiin* and 

UiysBtf?" 

Then said I to hlin* "To rhe first iqu.-iiti.oi. Zamlfnntni am I, j nov luc In 
'ho IJW, to Hie iitmotl oi iih potter. I'ul a po^crlul lupp.-rl *.ojld I h,- hi llle 

R|gh1ct>u\ Hull mjj attain ihe luiurc ilimrs of the lilflflitt I liOHii. ucoiidrnfi a* 

I prats: and iinr thee, Mj/da." 

As tlli; hut; DOC I iceotini/ird Ihfpe, Ma?4t \liuu, Wliui (iihKl ThtlU| ' I 
in me, I't In* question, "I iu widen udl thnllpdl dctfdt ■'" il inudc ropb ' "Al cwrj 
offcrinF "I revere nor ta Ihy Inc. I will be think me id Riyhi |A«Jij| mi ftntj! as| luii.- 
power. Then show, rnc Right, Upon whom I •.all" 



And when thou saidit In me, "To BiphT shall ihou po for lenriiitip," ilien f hnu 
didsi nof command wlmJ I did not obey: "Speed iJtec. eie my Srausli* Lome. 
fallowed by treasure-laden Destiny, who shall render to men severally the defliniei of 
ttir rwo-fuldl award." 

Thegieal Being, MAZDA, "throned highest above all heights." thus spoke: 

Fond ioi me here I* (he man 

Who alone to our doctrine) hath hearkened . 

Zar-jtliu*htra Spitama; 

Oui sacred ioun*ch( Ashj'- jnd Ma/da's). 

I orth tft proclaim lie desires; 

HIM the place ol my Prophet give I! 

GAT I LA 29 

To Oils Zoroaster thus replied. 

RWhtoiusnc** jihI lhouG<iod Mind, 
Wirh sur passing thants I'll praise you. 
And Mjidj. fW whum our Piety 

Aids Ihe cverlattrne Kingdom; 
Aye. loeeihcr I adore you; 

1 hen tor grace while I draw near. 

GATIIA 28 




tfltt the Ikopliti ft f Perm 
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Thus is appointed Zoroaster the Prophet of Portia, holding In His hand ihc 
Sacred Fire and far reaching light of Good Mind and /Jealous Devotion. In the 
fulness of His faith and hopes He lakes Ihc charge of His office and the good 
struggle starts and the deeds of duly begin. 

Zoroaster emphatically maintained that each one of us must discover Ihe 
Truth for himself. Although he claimed to be the Teacher appointed by Ahum 
Mazda, lie never said that a person should follow a particular course of life and 
conduct because He had said so, His uwn words are quite clear and precise: 

Hear with your car< the Htghcxt Truths I preach 
And with illumined maids wet('.li Ihem with care, 
Hefcirc you choose which ol Iwu Paths '.<• Iread, 
Deciding, man by man, each one tut each. 

This is the Charter of Spiritual Liberty for all mankind. Man is given absolute 

freedom in Ihe choice of the Path he wants to tread because lie possesses the 

most precious gift of Ahura Ma/da — MIND which enables him K« distinguish 

Good from Evil 

When Zoroaster met KJng Cushlasp at Balkh, Cushiasp not only hiinscll 

embraced the religion but used all his influence to spread it among olhci kings 
and the wise men of Persia. The MAGI were the wise men of the Persian court, 
and they enjoyed great influence. Zoioastei was a Magus, a Matfda-wutshipper. 
because it waslu him I hat the AM.-WFSE revealed his teaching. 

According lo (radii ion, Zom.istci was assassinated at the age of 77 by an 
unbeliever while worshiping ai a fire temple. Within a century after his death, his 
teachings seem to have been accepted as tiie slate religion by the Persian 
Emperor Artuerxes. All hough the faith was driven underground after Persia's 
conquest by Alexander the Great, Amiashiam ideas circulated widely in lite 
Middle East. Alrnosl certainly the MAGI who came 10 rkHitehcm to honor the 
new-born Jesus were Zoroastriarts, ,nid scholars believe (hat echoes of Zuro- 
astrian theology can be found in Ihe Dead Sea Scrolls, The concept of Satan as 
the personification uf evil, ihc idea of guardian angel*, and the existence of 
spirit -forms, both of the living. and of (he dead .an: 111 Zoroaslrian origin. Also, a 
kind of uiuVersaJism is implied and reflected in biblical csclmlnlwgy as one notes 
parallels between Zorojsfrian thought and postcxilic Jewish and caily Christian 
hopes for a Messiah. 

Zuroustrian Scriptures 

The most important Zoroastnan scripture i:. known ai the AVLSTA, a 
name which denotes Ihe UnHuape in wlucli il is Written. Thai Zoroaster 
flourished long before Ihe lime of Ihc Aciiaemenimi kings is a nutter of 
language. The wrHhtgi of Zoioastei arc rn I lie Avesw language, the parent 
language fniin which the .spoken Ouneifoim descended, TllUS in about 599 
H < P . when we' came in contact with Ihe Cuneiform inscriptions o I Cyrus and 
Darius, Avcs-ta hud already become a dead language. 






The AvesU kuiguagc h <-l'>nged lu the Iranian branch of the Aryan slock. 
The language h er ruiieously called /AND. This word Z.AND has as its tool. 
7. AN. "10 know," and should only be applied 10 thai portion u>f the Avesta 
which is explanatory of ihe original ICXI. The comemporary Parscc Zoroastrian 
Scripture is the ZAND-AVFSTA. 

The b<Kiks Ol ihc AVbS I'A consist uf (wenty-onc "nusks" or volumes. The 
twenty-one volumes derive I heir names Irom Ihc twenty-one words of a very old 
and sabred prayer of the Zoroastrians known as "Yatha Ahu Vajryo " Many of 
these volumes were destroyed: however, the contemporary form of the 
ZliND-A VESTA dales from the Sassaniun dynasty (226-651 A-D.t when there 
was an official revival of Zoroasirianism In Persia, 




Zoroaster holding ihe Meaatre of Truth - the Gathax 

The Avesta scripture, as It exists at present, consists of the Gathag, which 
are metrical compositions of ZuruHstcr himself, and the rest of the Avesta, which 
may be regarded as the compositions o\~ the Immediate disciplies of Zoroaster. 
The cA.lant Avesta scripture may be divided inio the following five parts: 

I. The Yama (including ihe Cathas) which eoBtffiM KaVftflteefl poems 01 
hymns scattered through the text These Gatha* oanstttutc the dowse 
approximation i»> ihe actual message uf Zuraasier, 



2 The Vfsparat consists of 23 chapters composed in honor .ind 
Invocation of the celestial Lords presiding over Ihe *piriiual and 
material creations. 

3. The I idevdat i Vendidad) i* Ihe religions law-book containing religious 
i.iws again*! visible iind invisible impurities and evil I trees Boaides 
other matters, it contains laws of sanitation, hygiene and ritual purity. 

Il is the code uf ceietnunia) ablutions, penances and purification. 

I. i'hr \ asttts preserve the imp.-vtjnt historical rn.itenals.of ihr kings rml 
heroes ot the I'islidadun and Kayaaifln times. They ate quite epU uuj 
poeiic In character. 

5. The Khordf Atresia contains daily prayers dedicated lo and recited in 
eachol the five watches oi tftuday, the five Cain. 

It has been traditional lot Zuroastriaii cluldrcn. particularly of the priestly 
clasv. to learn by heati ihcir primary prayers. One such prayei 



AVESTA- 
Ashem vonu. 
Vnlmlitem asd. 
I. sli i j a*ti. 
Ulhtl jtitrui 
ValUshlkii jJicin. 



Ri>:Pin<iiusne» is ttood. 
Kwhlceinneti^mliesl; 
I'll tup p mi! is lu dim 
Who** in* purcsi or" pure. 
A5HFM VuHC 



Philosophical Background 

The theology, speculative philosophy, and moral philosophy of Zoro- 

astriamsm as taught by its great Prophet center on iluee themes: 

I Wt/fWtlltum, l.e. there are noi many gods but only one. 

Subtle Dualism. Le_, ihe supposition ot two piimeval cause* ot the jeal 
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world and ot die intellectual, 

ffi, pftf ,)/ t Mta, j,t„ purity ot ihought, parity oi speech, and 

purity of deed. 



However, in Zoroaster one finds a living pcrsunalily. j hero who fought againsi 
the clement ol Ivil and lor the furtherance of Goad; a rare soul enthusiastic for 
establishing a new cause. In His struggles and sufferance there was nothing 
unnatural; in His utterances and actions, There is full Trust in His God. 
Throughout the Gathas He moves amidst affairs earthly', but at the same time 
always doing ins best to allure people to "brighten the world" while He Himself 
stands ready to lead ihc way- Today, Zoroasler is no longer an active participant 
amidst earthly affairs. Only YOU remain active io do His work and - BE LIKE 
GOD! YOU are Hie Icachffl of the "lessons-to-he-learned" Devout Parsee 
Zoroastrians knuw thai only a living example of these five human themes will 
show the way to the whole life and "fatly Wei 

I. FoUttw in the footsteps of A turn Mazda jiuI lu-. PmpiKt Zoroaster by 

bring steady reformers, awnkoners and palli-limlcrs. Never let .iiiolhei 






person fgm?re his religious duly lo BE LIKE GOD, doing that duty In 
patient bul cheerful assurance Iliac Good shall prevail 

2. Lei all men learn |g live Ihcir lives by sufferance. Life is not always a 
bed of rose? Il i* not very easy lo> BE LIKE GOD. Right action lias its 
hollows as well as its heights. 

J, Lei enthusiasm be man's daily motto, for success is certain an ihe side 
of the virtuous. 

■1. Lei all men know dial by honest study of nature and nature's laws, 
man and his laws, and nur wives and our laws, an endless line of 
progress till the coming Day of Resurrection and Eternal Justice shall 
be revealed. 

5i A good fhtiejglii tn the Acffjiiinp produces a vital effect on all our 

actions. The deeds man does, the words he speaks, have the germs in 
them of the firs' thought al Ihe outset. 

WORK IS WORSHIP 
A vesta: 

Avj pad ho. av3 zone, ava 
L'lhl daiiiyadhivcin, .Ma/dayiuia 
/jr.nliM Jit'iyn. ddityjnam 
Rulhwyui'im hvanhlanum 
Shy jolhnanjni varezaL 
1'jir i ad li ally a nam 
A-rainwyjinam duz-Yarsrnanim 
Shy auihnanam vafeai. 
Verwyatllmcha id hi vohu vamya. 
UyoJOiu anuyunumuhdajla. 

Hold ready, O Mazda yaMiian Zorojsliians! yom feel, your hands and 

your intelligence; 
In order to perform good deeds, according lo the Law and al ilie tight 

lime. 
In order to avoid bad deeds, not according to the Law and at tlic wrong 

1 1 me. 
Here acquire industrial accomplishments. 
Her? give assistance lu Uie needy. 

The Zoroastrinn Work) View 

COSMOS 

Underlying Ihe Prophet's messago appears a fairly uncomplicated concep- 
tion of die universe, In the A VEST A the earth is spoken of eithei as threefold or 
sevenfold. The tripartite division consists of heaven, earth, and an underworld. 
All things high and low in the universe are unquestionably Ahuta Mazda's own 
creation and they function in consonance with His own laws, but the crowning 
act of His creation is man. The creative act involves ihree phases: 



Spiritual Creation 


Material Creation 


Vital Creation 


soul 


body 


romd 


psyche 


senses 


will 


reason 


passion 


cmi'i it'ii 


History 


life 


tustoTy 


truth 


tkedi 


language 



With this concept of creation is joined the concept of time and space as limiting, 
factors foi (he created world. Zoroastnans do nut aecepl Hie theory of 
reincarnation or rebirth. Man has to live only one life on lliiseuiih. 

DEITY 

The chief deity IS Ahum Ma-dah, the Wise Lord, god of light and truth. 
Who 'fveu/Vi/ himst'lf to Zoroaster and cimnnissitoieil him to be his prophet or 
spokesman. Ahum Mazdah <\ creator itfthe universe, Ihe one who will be Uie final 
judge and redeemer of hislury. Meanwhile, another fores calling for the loyalty 
of men is at work In the World. This is Angra Stainyu {or Ahrinmn) who is the 
antithesis of Ahura Mazdah. He js AorJ of Darkness and of /to. and is 
sometimes referred 10 as- the twin of Ahura Ma-dah. 

Zoroaster gave all his devotion ta one Hod. Ahum Mazda was, to him. the 
supreme diety - lhal is lo say, supreme in creation, sopreme In value, and 
supreme hy anticipation of ihe final apocalyptic event hy which he would 
forever crush all evil and establish right and truth. In contradistinction to some 
of his later followers. Zoruasiet believed that by the will of the one supreme 
Lord Mazda all tilings had come into being. As the following sentences from the 
Gal has declare. Ma/da caused darkness as well as light: 

Who is hy generation the Father of Right ( Asia j > at the tusi' ffhti 
JiU'i mined the palh of -.un and stars'.' Who is il by whom Ihe moon waxes 
and wanes again? . . . Wh« • upheld the earth beneath and the firmament 
fiom falling? Who made the water and the plants? Who yoked swiftness to 
winds and clouds? . , What uUal made light and darkness, sleep and 
waking'? Who made morning, noon, ami mght, thai call ihe understanding 
man lo his duty'' . I strive lu recognize by these things thee, O Ma/da. 
cieatot of all things through ihe holy spun 

Zoroasler liad a rich conception of Ahura Mazda's way of accomplishing 
lesults. Mazda expresses hh will ihtuuxh a Holy Spirit iSpatta Mainyu) and 
various modes of divine action, called the "Immortal Haly Ones" or AmetHa 
Spentas (the Amesbaspands of bier Persia). These modes of ethical activity bear 
such names as Vohu ManaMGood Thought or Sense). Aslia I.Righll. Kshathra 
(IVwcr 01 Dominion), Haurvatat, (Prosperity), Armaiti (Piety), and Ameretat 
(Immuiialityl. Asha (or Aria) is Uie Vedic Rita; Vohu Manah is ihe divine mode 
which conducted Zoroaster to Ahura Mazda foi his first revelation I here Ihe 
allegorical meaning that Zotoasier was led by inspiration to Ihe true God scans 
to suggest itself); Armaili. Kshai lira. Haurvatai. and Amerclat arc gifts ufAliura 
Ma /da to man and also forces and facts in their own light. 







. aniH Pt.r>t .-ittnJtHg M* S* mt ftr 

These 1 lo I v Immortal Ones, perhaps bccau- (lain artificial uuaht) 

i l lien (they were 41 le.nl not suited to popular iiiytliulwgyi, seemed much 
mporuni than the Yasoiatw angels, of whom iboui forty ite named. Thil 

ihcv came back inco Zoroastttarustn trailing douds ulgloiy from a far pao. U 

evident m ihc Yaht which 1 1 the Yaatai 11 ttatrif in "hundtedi and 

IhoUBUtd*.** They bore a dlttlnei Aryan chatactn wfch many itmlndeti of the 
RJh/VocU; lot included anwn* them wa the dawn goddess, ami Vayo, 

Bud of the wind. Bui Rtratest ol ihem ill wj» Mlihre. Though 2 
appaiciitly would have nothing 10 do wrtli ihi* raduni divuiils . the people tHny 
10 hit" In the liter Avcsta he returns 10 hli eailici prominence. Hiv n*1 
regularly mentioned llon| with Ahum Ma/daN m the iiibcnpilions of the later 

AchMnwnian kings, those ol rVlaxenccs, fbt innanco, rhoologlcaDy, he wisul 

M subordinate IU Ahura Ma;*du, but in the religion ol the masses he attained 
a iiipicme statute U |hf god ol light. Ihc rewanlrr ol those who spoke truth and 
kept faith, and the dtfcl support Ol those who relied on htm to aid them in the 
ttiugiflc. with the powen "i darfcaeai in tlm life and the next 

The evil counterpane ol the Amestu Spcntasate ihc Jm •&. a term ideal 

N %as UScd lot the g..J> themselves in the Vfldla relajkm of India (neat 
dacsa* piuhably arc the 01 of thehanlan tribeiol Zoroaster's lime who 

wen- labeled by him Mm ((.id-., much as Musciand the Hchicw prophets labeled 
thi lodi of Egypt ind hlttfime false, All who oppomd Ahura Mazdah wen 
listed its siding with Anjtra Mjitiyn.su that evil beast* and fa it Muss men alio werfl 
counted unsong the minion* ol the Devil. 

One other important rJMrM being in the Zumauiuu mythology is the 
SkaaskjmU t lhe figure ol an expected savior, on the order uf the concept ol the 
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"toe of mam" in Hie Judaic loic of New Testament time* lie is 10 CORH in 
|Udfmefl1 and to inaugurate the kingdom of heaven. wUoh represents the rule ol 
Ahura Ma/dah- 

There are also the Frovaahis. These beings arc hard to describe because of 

tlati rather mixed character, Originally, they seem to have been the anccMt.il 

' .. guarding, and expecting workup in return fium. the living, but lata their 

significance broadened, until they Hood lor ideal selves, who were also guardian 

genii, both of men and gods. Bach living man was iuially thought to have a 

fmwthi, 01 eternal clement, and to also ccrtam beingi not yet born, nan 

"the Saosliyanls who ate to restore the world." Much more, the Amestu 

Spenias. the Yazatas. and Ahura Ma/da himself were assumed each to havr | 

7W! Carefully narrowing down this meaning, we arrive at the concliiaton 

that such fravashis aic the jpuilual or immon.il parll ol livuig person a lilies. 

which, like the human wiuls in Plato's philosoptn lore birth and survive 

Jeath. here they have the added function of tuh«suiig as ideal or better 

selves separately from men and pulling them hcatcuwarO and away from danger 

Prayer and sacrifices were owing lo ancestral iwmlm in rcturrn fot their 

indispensable service in the work ol salvation. 

masier giiet m a ruh ixmcqx&m of rfri/J wihuw abatxl 
mnfurAefsn. 




ParmtZa 
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MAN 

The world is far from being perfect D| lompicrc. but iwaihei j battlefield 
tin ila- a»nM-iiii.tii"n beiween Ahura Ma/da jnd AJirunaii - between ihc Spenta 
Malnvu and ilic Angta Mainyu. In iliit batik, man i> called to >'and up of his 

,,vvn tree will I'nr (he Tun id Principle, to help Cm >d (0 111 fu».il vulmy 

It WO lh* dcilrc of Ahum Mj'da that His miglil. witdoiii, and goodness 

liquid be unbred in promoting the luppincn and enjoyment o( mankind in this 

['• enable mm to play a meritaitou* pari n> 1 1< <_■ esdSlftflCC "' il'c *»nld 

below and itltfl IO equip him to soar higher and enjti) U exalied hi*- in l Ik next 

Ma/da commenced the tripartite creation ol mankind i 
ou«mU . nun '» responsible to his creator's demand* at a hi cited being, lie can 
Hand with eoij beings or with evil. Man is tree to choov: Im Bdai Tot action. He 
hu hui one life in which to determine his destiny. thiU. (rrlphJlll ll placed upon 
ihc moral tttugglc wiihui man's moid, rather than the march for knowledge, a> 
ihc Jnei DM) o! man In its mc-si ideal sense. Zorouiruituim wants an "active 
man who limits." and a "thinking man who will act ftw Kith(e»»usnes» " 

I. U-.il Man and Woman 
\vest;i 

Nlirtkinu tit whionrra yaHinaWe, 

' is •> tin i iii lain, fuyo-huktituiii, 

''-JivarthUni, husfl-haimaslarn, 
Ki<tt-kthiLlhrjni, jOuonfm. 
■\ ' ■ in j ■* i ii i Six-inani. 

16, Ahum MojiIj' 
. ttdN Khafmnni yaaamide 
i hv Mnmon rrtyoJwlratiin, 

ll'l'lllialll ■ i.i—Irjureilirti. 
v ■haMMfB nhihr ntum yiunuatc. 

Wc praise the p">us Woman, wcU-Tcrsed in food thouahtv word* and 
deeds. well-educated, honouring the husband, holy and bounteous 
like Spent* A rmaili and Thy other female meeU, (J Ahura. Ma-zdj' 

we praise tbe piou» Man. weU-»eryed in good ih.>uclil\. WOfdl Hid •'■■ 
steadfast in piety, ind "ihe Itoly lord ol trie ritual order 



M Wsl-IK.HT 

1'hc pi.-v-nt phjihi of man is caused by J;y ib.Jience lo the wlllo! Alnna 
Ma/da a* ; i by his pioplier and even by active rebellion against the will 

ol Cod Mail H responsible for hi* disobedience and thcrelore guilty of 
SI II WILL. 

Ihe vaidinal Zoioaslrian moral puna pit- ih.it ,-,,, d fttin'l Mill Ii the seal ot 

a war between Rood ami evil BtS the stage fOI ni«n\ plltfhi. Tin-. WW m the 

1 ital importance as the supreme Ahum Ml/da li nol unopposed In 



creation. Ovei against Ailui (Kiglit or Truth) is DruJ ohe I id truth U 
conl'ronicd with Falsehood, Lire wllh Death. The Good Spirit (Spenta Maiiiyu) 
i* opposed h\ I In Had Spiril (Angra Mainyu). 

The Qllhll El) i"iitiruial emphasis on the fact that Ahuia Mazda did nol 
create Ihc Hid Spirit . bill discovered it was just ihe natural tiling to laid evil 
where there In t ■■ l dirfcrWM beside Light, death wiih Life and laivrhood 

with Truth. The food people arc those who accept the true religion and fi 
the leaching* ill lite Piophei /o roaster, and the evil those who reject Ahum 
Mazda and tide with Angii Main 

On this earthly bitilefteld. Angja Mamyu u set over against Ai 
in dualist 1 1. fashion One muu reel that rhev arc cu-cqinU in thiseaithh b *n |e 
However, the CBfBCt) I \ ■ Mi - is fur mischief u boundless and the <?vil 
power he poise-sses is many times multiplied by the demons he creates la assist 
him. Wjihuui min'i active participation on the aide uf Ahura Ma/da. thewurU 
will not be a "brighter place to live" and man will nol - BL LIKl: t.t'Ii 
Cunsequcnlly. even in the working out of Zoroastrian doctrine thai the ulnn'H 
rtctory will be Ahura Ma/da's, ihe first duty of every righuhmking man It lo 
opfKHe evil and wm ihc baltlc ltcrc-jnd~fiow. 

The Ariacl of Victory 
Aveslu: 

\ht nya Uurcritumluilu. 
A.m?hcama vcrelhu-v-hnjcha, 
\Ik v>ohii n ■'■•in. 

Y-/jI lUfUBiVUl ■ 

Veic'liiiii'ii 1 '.-"' shua^hiMn), iW\ 

Lljimh ptoiryaith Alufibc. 
V.ii shmil dmavati/BiA 

Anti jIi'i'i iiiu>ui 

Verell 

For Li- vtaicvr> and lor hu (lory, CiM b ■ ge and fo* hi- Rtcotstajuy 

v.c adore -iili audible ; ■' 

edatsce with Almra'a pnmax>- l - 

Su»p*jt» Ic " A'*t 

In strength am I rhe strontr-.i 
In vfc tOTJ ihe KKUl wiiimnf 
In health Ihc jnoil licalmit' 



SALVATION 

Salvation Ilia bl round In ribedlenoeiurhewUlof Ahura Ma/da as ll was 
icveuled .oitl exampled by Ihe PiOphflt, Zoroasrtei This obedience Is not |egl 
nor nitichanical.hui potillve Man i^. lo work with Ahura Ma/Ju lo eombai thi 
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■ urian Fire Temple. Bombay. India 



forcon uf Angra Mainyu. The puie life l* the good life and man's oonlllcl with 
i In- demons of evil on the great battlefield of life often fastens Impurities on 
hint. In consequence, purlfleatinn of body, mind and spirit arc necessary to 
thai Baefa individual "Thin ki on Ahum Mazda" and "Follows the Path of 
/•""jtlcr" always "Being Like Gud." Thus, 10 counteract the power ol demonic 
loOwQOOt, devDtl ZoroaMrlam practice dally ceremonial purification riles. By 
cleansing one's person nl Jclilcmciil end thus getting rid of contaminating 
influence, nun thus puril ics has battle attuc. 

The VL-ND1DAD (Videvdai) outlines *he methods of cleansing one's 
pc'Min *>l* contaminating influence I Ik nmsl abundant source of defile rneiii u 
coniaii Willi the human dead. Anyone lOUtihoDf I corpse must immediate!) be 
purified by ah I unions, ll is loo difficult • tiktk to review ill of the ZortaaftrJafl 
ceiemonics 1*01 Lhe disposal of Ihe dead, but, something must be said about the 

T&wm ofSflmce. 

llieic are several Towers of Silence In India. I.e., at Bombuy. Gujarat, 
Calcutta, Sind, Baroda, Hyderabad, and Bangalore. The most famous Towci is 
slliutcd on Malbar Hill In Bombay. The Towers Jr* always out of the sigltl of all 
except the corpK-beaicis (khandhus anJ nasscsalars). The circular puiii.-in 
inside the Tower, about 300 feel in circumference, is entirely paved with 
stone-slabs well-cemented, *nd divided into trtree rows of shallow open 
receptacles. OTirespondtn? with the thicc moral precepts - 'good deeds, guod 
WOnb, and good thoughts." The fittf row is for male corpses, the second fa 
females, and the third for Juldicn The ekithej 3rc removed and deslioycd - 
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Orcuhtr Floor Flan f** Tvwrra ol Stltiux 

"Nekcd wc come into tin* worid and naked we ought to leave it," TtH Hmo 
Of I'tJu Handbook oj Hindustan well describes what takes place within the 
Towers ol Silence 

$OIDI tiliy vultures make bWl ibodf III tlic lolly pjlms witlun the 
envlotWC, '"■d when the body is dejMMMsd in Ihe Towers, tiny <iwunp 
ilnwn, rind do not rise again till all the flesh has disappeared. In a lew 
hours, nutliing oi the hotly remain! except the bones. Those who retail 
stories about fragments of human DOtUa bflWJ taken up by the vultures 
and earned outside the park and the surrounding neutral belt, and then 
hems; dropped on the roads, die ucnuriini ol the habit* of these hefcab M 
(he au. On ihc American Pampav *hen they alight upon then .)uj:i> 
Ihcy arc *> Inlh to quit tiw spot that Ihcy eventually become unable to fly 
from it on the approach ul boneneeil who hold no •li'ticurry in knocking 
them over with their *hip$ Wilhui the rowers they ate secluded tram lU 
disturbance, and those who have watched lor (he purpose, have never seen 
them come to The top with an* substance whatever:. It is only when .ill <- 
over thai Lbej ccmc in the summit of tbl F9*W where the> renal 

linur\ without moving- Then they take then heavy (light I" < tn | 

around; seldom indeed, dn they rh beyond the trees in the rough gr.nmJ 
outtJdfl the vasi compound. Ihere is ncihing of j sacred cbaractei ut 
<o these obscene but useful tttrul They ire regarded simply as a means o| 
lirevcntmg decomposition, and in accomplishing thai task Lhey perfecUy 
Minted. The consequence ll, rlt.it the groundi ibout the lowers have 

nothing ot the hideous Eiinl ol tin- .■lurtieHunwe. Thete It rtoihmi 

obnoxlOWl t'» health: there is not the ian>> 'i of death lej mingle 

with the perfume of the rases Moonmf Iff Ufld 

The kes losalvaibon lies bl the ZotOMlfitfi dictum; 

) ii'zdai- MaiAfwojpi /anr/irm KeAUAra 

ftifif f h ihr bra from the rrry bfpnntn£ of one i birth. 
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CONDUCT 



The sanction or motivation Tor righl conduct is the need lo please Aliuia 
Ma/da, as well as the desire to be a soldier in }iis army, righting against evil. The" 
grew test virtue is truth. The olhei three cardinal virtues are good thoughts, good 
words, and good deeds. A man is to strive for excellence, treating all others with 
justice and equity: he is to fight all enemies of Good Mind as I hough they were 
his own enemies and as if he were the only warriot upon ihcbaiilcficld. 

Evil is positive and negates the noble side of man's character. A man must 
conduct his life righteously, turning his will away from Ihc ignoble path wherein 
the standard of human excellence is cheapened. The Zoroastrian touchstone for 
righteous conduct is simplistic - do not defile one's soul, always keep to the 
upward path and in all things pursue justice with the helpof divine wisdom. The 
devout Zoroastrian knows that the battle of life will eventually be won by Ihc 
Righteous. Then shall he be at peace with Heaven and with him wit", bolli during 
his sojurn here and when, like victors in Ihc Games collecting, gifts from their 
friends, he receives ihc prize of justice; and so , not hei« only, but in the journey 
of a thousand years, he shall fate well - BEING LIKE GOD, 




Parser: ZnrtiatrrLjn prlesti evcoit Irani Zoroaitrian Uroom to wedding ceremony 
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Good Thuughts, Gnnd Word*, Good Deeds 

A vesta : 

Humalandm , hukhlflnam. hvaishlannm. 
Yadiclu, inyidaclu, vcie/.yamniHixmctu, 
V3vere?yam na-niroriu mult) aibijaretaro. 
Nacnaoiaro, yalhana wohunHin iiuhi. 
Viqia humala, visps huktha. 
Vjjpa tivaisbla baodhdvuihla. 
Vispa huniaia. viapa hufchia. vLspa hvaf jhta 
Vahiihlcm Anguhfm nthaciii. 
"Adiem" pjta ah mil vohu vjhi<liiem 
Chinairi, yallia kliactuvc kliacuccin. 

We arc thr praiser* and ptopJIgatOgH of the Good Thoughts. Good Works 
and Good Deeds, which, here as well as elsewhere, have been done or 
will ycl be done, in order I hat wc may belong lo Ihc Good, 

All Good Thoughts, all Good Words and all Good Deeds arc the nutcome 
of Wisdom. 

All Good Thoughts. Good Words and Good Deeds lead us on lo Baheshi. 

Just as one acknowledges the kinship for one's own kinsmen, so does one 
acknowledge the highest Good for Him, by the "Holy Order." 



UESTLNY 

For the first lime in a world religion. escto//f-'ky[;i-', Ihc conception of "last 
things" or the end 01 Ihc world, comes into prominence in Zoroastrian ism. 
Aec-ording to Zoroaster, a general resurrection will take place at the end of the 
present world order. Thus, beyond ihe hope of a future life for the individual 
theie is the idea of a glorious consummation for the whole of creation, The 
drama of individual judgment dues nut take place until the fourth day after 
death, For three nights, the soul of the dead sits at the head of its former body, 
meditating on lis pjst deeds, words and thoughts. During this time the soul is 
comforted, if 11 has been a righteous soul, by good angels, and tormented, if it 
has been wicked, by demons hovering aboul ready to drag the soul off to 
punishment. On the fourth day ihe soul makes its way to the Chinvut Bridge, lo 
stand before its judges - MUhra, Sraosha and Rashnu, the las! o( whom holds 
the dicad scales I ■_■ i the final weighing ...| merits and demerits-. Judgment 
rendered and sentence passed, the soul then walks onto the Chinvat Bridge. 
Here, according to the Pahlavi text called the Bl.'NDAHISHN, In the middle pan 
of the Budge. - 

There is a sharp edge which stands like a sword. . . and Hell is below Ihc 
Bridge. Then Ihe soul is carried to where stands Ihc sharp edge. Then, it it 
be righteous, ihc sharp edge presents its broad side . If ihc soul be 
wicked, that sharp edge continues to ■.tjnd edgewise, and does not give a 
pBttlge . . . Willi lliree sleps which il (ihc -.null takes Forward - which arc 

the evil ihoughls. evil words, and evil deeds that it has performed il u 
cut down from the head of the Bridge, and falls headlong [■■ Hell. 
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■ the uttraclive picluie itf how the nghteous soul u gulilcJ ovci lhe 
Bridge by its own Jaena, likened lt» an IMWMOM or a conscience, in Hie fOfffl 
of j beautiful maiden, anil how the wicked nun is confronted by *n ugly lug 

Wfcen fine righteous soul! takes a aep over itic CUnnl bridge, there 
tunic* to it a fragment wind (mm Paradise, which uucIU ul rnu-k and: 
.imhcrimv ind thai fragrance is mole plca&anl lo \t than any other 
pleasure. 

When it reacfttl the middle of lhe Bridge, u beliuld* an IDJ) 
h beauty thai it hath aeVM K<n u figure of greater beauty . . . And 
when the apparition appeal* lo the soul, (the soul) .speaks ilius "WImp .ut 
thou with such beauty lliat a (inure of greater beauty I have never seen'"' 

The apparition qwakl (IhUl) "I Jm thine own good action*. I 

myself WU good, bill thine actions have made me belter.*' 

And she embraces him. Uid lhc> hotii depart with complete toy and 
case to Paradise. 

Bui if the soul be that of a wicked man. 

when it takes a step osci ilie ( 'hmt.fi Bridge there blow? lo litm in 
exceedingly foul wind from llrll, *> foul as is unheard uf among all the 
stench in the world. Th. - -u-n.li fouler than thai; and that stench u 

I he worst of all lhe punishments that ire viuled upon it. 

When it reaches the middle of Lhe Chinvat Bridge, il **r 
appaiition uf such evlreme tigjinrss and ingliitulrieN% dial il lulls ni.vi 

wen one uglier and mQic uiiwcnily And il if II much terrified on 

account of her as a sheep is ol ■ wolf, and wants to flee away from her. 

And that apparition ipflttkl lliun: "Whulier dunt thou want lo flee?" 
It (the soul.l ipeaka Urns. "Who arc thou with such ugliness and 

terror itml a figure won* ihan thou an. uglier and more frightful, I have 

never seen in the world?" 

She *>|>o.(i.N »ihu«) "I am thine own bad actions. I myself was ugly. 

[Finn madest me worse day after day. and now ihou ha it thrown itic 

and thine own «lf inln miiery and damnation, and we dtall suffer 
punnhment till the day of the Reiuiivction " 

\nd she embraces it. anil boih fall headlong from the middle of the 
Chtnvai Bridge and Jcvcnd to Hell 

/oioastrianisin emphasises thai GodS linal purpose of renovation. 
Frtshatatd, cannot be achieved by only a few Individuals striving 10 be pel feci 
The final resurrection, Rmukluz, is expected to take place only wnfifl evil has 
vanished Irom the heart and miml of cuchand evciy crcalcd individual. Thust It Is 
.1 Will's duly to be ol help lo each ntnl every fellow creature here below, and in 
llic life hereafter, to effect the ultimate conquest of evil and crown lhe victory 
for Ah tins Ma/da. 

The full force of Zoroastrun lymbolot) has at all times had its unswerving 
grip upon the hearts and minds ol tltc »cadfaal adherers Iw lhe faith ZbffOUMui 
sy mho logy u, difficult to Scoff at because of its broad rational and intellectual 
baae. Il may be difficult for a DOrvZ m to beliest. yet, equally difficult 

for the mind uf one uf the tulluttd noa mtiong mankind nxil lo believe. The 
established Lui|»uage truth thai "death levels all" and thai the children o| Gad 
arc all equal m Ills eyes hulds validity - LLT 17 Bf.! 
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Porte* Zorvaitnan r-'vr T<mplt. SdRgoltwY, India 

The Varscc Zoroastriam Today 

Ii kl remarkable how well lhe Paul Still love* his religion. Hissa-crcd bookl 
are wrtlten in a language often foreign to him - in Gujarali character, and 
though many do not understand what is he lint repented by way ol ceremonial 
prayer, the point is that (hey believe that piayci it (u Cod. and all hope that He. 
who undciiunds. all languages, wfcil hear these prayers, forgive sins, and guide 
toward the patriot iighleousncsa fie has ho en uughl to believe from In. tnl 
that his religion is the true religion. He ha* teen from Ins childhoud his lather 
pnylog, and he knows thai it is best to follow his falhci "sex ample. He n Uu^lil 
from his earliest infancy that the whole labile of his religion reatt on tbiee word* 
Humata. huMuira, and fa anhia \\isnvi thoughi*.. apod Word*, ind|0Od di-cdo * 
Vet while lhe I'aisi loves his religion and Hi historic tiaJitlom death he hi not ii 
bigot, He knows tluil (he Prophet lias given to him the Charter of Spiritual 
Liberty. 

The nwjotlty ol world Zoruastrians live in India, and Bombay contains (lie 
world's largest ftira airam unity. Tlic Parsi colony osnlrols much of India's 
wealth and arc noted for their actaof chanty. With younger people it is difficult 
(o tell Pars! from DtJw traditions, but with older generations deferences aie 
ea«l> detected at full 

I I'usi men wear small dark pillbox htu usually ciiocolate brow i 
Ioiit.j] QpQwionf awd at Fire lemplrs. their tuts ha»e high crowns like a 

2. Panu ssomen let the loose cnJ ol ihc **ii fill lo the knees in front, it 
ends at hips on most other women. 
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Par tte I >rm 

3. bach group that desires lo be identified, as owing allegiance ur 
affilialion to a cause, wears something to distinguish n from oilier 
groups, Lc., j badge or a uniform. The Parsi devout call Ihemsclves, 
VI DA EVA, "soldiers of Aliura Ma/do," and wcor as their uniform the 
Sltdrcft and Kushli. 

~ Tlic Sudreh is .i shirt, spotless white, to signify blameless conduct 
Onto this shirt is tacked, near the bosom, a small packet with dual 
symbolic significance. It it called GIKOBAN or pocket of faith, to 
remind all tTul in limes of difficulty our inner faith should prove I lie 
source of encouragement and strength. 

- Ihc Kusiiii is a girdle 01 sash, a sort or "sword-belt." In girding up 
one remains awake nnd prepared against sudden onslaughts from the 
forces of eviL The kushli Is lied in such a way a* In remind ihe 
wearer of his religious dunes. 
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The formal ceremony of admission to the Pursue Zoiojmiijh fold, 
known u tVovzote, takes place at an early age. Both boys and girls 
participate in thus experience wherein (hey receive the sudieh and the 
kirditi- TIichc arlklo, (ur replacements) are worn fnrcver after, 
■1, Parsi homes and shops can be recognized readily by the lacy chalk 
decorations of flowers ur birds put at entrances every day. These 
decorations mark Ihe battlefield prnper wherein Ihe struggle against evil 
|| waged. 




Nnme t.acv Chalk necnrtithym 

5. Parsis believe in Ahura Mazda ond worship in I'ire temples. Fin- 
Temples are closed Id rton-betteven and u» special day is set aside for 
worship. Activity in I hem m greatest during festivals. Major festivals 
include the start of the New Year on Ihc Zoroastnan calendar index 
and the birthday ol the Prophet Zoroaster. While visitors arc not 

permitted inside the Fire Temples, the attending pxiesls are very happy 
to talk with anyone ahnut t-heir traditions and ill are welcome In see 

rJie activity of people coming and going as you watch from the 

sidewalk. 

The most striking feature of Zoroaslnans is iheir sense 01 "Sweet 
Reasonableness." They sing before all peoples the praises ol the Lord and client 
the hymns of tlic Good Spirit , imploring every man and woman to chuuw his or 
her creed. "Yc offspring of renowned ancestors, awaken in agree wllh us." 

Zoroastrians celebrate the birthday of the holy Prophet Zoroaster 
(KHORDAD-SAL) with great rejoicing. This, day is set aside to honor ihe 
tradition of the Faith. The following translation of an address by ihc Honorable 
Rhurshed Navrujl Paun at ihe Fire Temple in Bangalore. Indu. examples the 
Oiarlvr oj Spiritual Liherlx of Zoroast nanism. In the course of his address, 
Kiiiirshed PoHiri appeals to tlic good sense and understanding o( the audience, 
nol in take his statements on irnsi. noi to yield a blind and unreasoning sub- 

mission thereto, but lo invoke Hie GOOD MINDfVohu Maiiahl. Use ot the well 
ordered, good, earnest, and sincere mind predicate the "Charter ul Spiritual 
liberty" in Zoroa.strianis.ni - Ileal *Uh your earns Ihc best (saying), 



t\ 



See with your rmml lite hclir-ls ol your choke* 
Ivuiv m.mnr woman to Hunk tbl hi* ut her self 



A Pardee Views His Faith 

lltm Miunlied NaVTnOJI P«un 

I i)<J») iccufdlni 10 the Slichcmhalil reckoning ul Hie Paru CaJendai - on 

Rojc Khordad "i the nmnth Farvardin we celebrate the birthday of oui holy 

Zarathuhln wecallthbda) "Khonbd-Sar Wc celebrate this day as* 

J,i> o v. mhJ wc offer our giahtul theflkl to Ahura Muda foi having 

ptodttMd the ftopnet Com us. In the ftvwnftl ) j*'j/ wc s»v 

Ttiilanujalu Alhuvj^-SpnamoZjiIatlluilii: 

l( means: "Out lliankr. ( to the Ahnighly)' Art Athravan. ir. . a Pmphct . is burn 

, and he is SpiCMWI Zar»th»Jth| 

Our Priest* have just now performed the Jashan BBienony u- grateful 
mbtance and in sacred rncmorv ol Hok Zaiaihushtra 

(it ul] great rfligioni ol the world, Zoroastrixnltm u the oldcit. 
Zoiathuditia livi-d mid puipagated hit sublime ictigion about 50O0 to 60O0 yean 
before Hie birth ol JesUl Christ At one time the number ol the people who 
profettcd 1 fie ZoioaUiun ichgion could be counted in millions, but through (be 

nudes of time and lor tune the number of in follower I it present tut 

dwindled down U) a lilt I i mure (ban one lac inlhj* whole wittkl H o wever, even 

11 pour, in spite of our \ciy small number. rVa-Zoroaih > 4 n« do nol lack in 

! wide fame and icpuution. At present we axe known, not foi llfec numb?' 

Hj popular* m. but foi the magnitude ofoiM achievements hi -II the hcldsuf 

Hie 

The name of I he month Fatvardin u derived from Hie word '"raiohai" 01 
>.,i»hi". Farvardin Is therefore the tunic of flic day and flic month when we 
recall lo oui minds the Faionais ol all dead persons and pay our respectful 
homage to them. 

Khordad ii the name of one of the w*en Ameslu*,pandi. The old A vest a 
name of Khordad i\ HaurvaUi. I ant name means 'perfection' Another meaning 
<>l the word is 'health' 

Kojc Khaid.id ol ihe month Fimrdln Is ihe auspicious d*y of ■ tic birth ot 

II li"I> Prophet /.it.dhuditra. According 10 OUI religious book* tlm-day is great 
ami memorable Ofl ICCOUH of several other happening*, in addition 10 its being 
irthdayofZaialhuihtri Some of these event* arc 
The first human heme to be acated by Ahurn Ma/da on this earth was 

ii.ud. and ihli being n a nested on Rojc Khafdad ol the monun Farvardin 
Auxndinjj to oui hi ■ I. the flnl human befog, Gayomaid. Wis sexless; thai li 
the hemp was neither inalc nor female. 



22 



Ahuia Micda tbereaflci acated .i pan oi ample ul human beings, known 
id qui books m Mjshya and Miuhyv), ol Muhnhand Mahruiuh. I he day ot Ihell 
ci cat ion was Ro|t- khordad of the month I -jivacdin. Ftoffi ihu couple of male 
and temale the population ot the world grew up. 

The fust Kins ol tun. known Bl Gayomard or Kayomaft, was born on 

Khordad ol Ihi nu> Fanatdui 

King Hoihinii "i the Peshdadyifl dynstty of Iran, who dlfewvereo irw 
met hod of prodikiiij; hu- by rubbing ilunci oi Hints, Wi! ho in on Roje Khordad 
of I he month F 

On Rop; klioidjj ol )!ie month Finviuln kingTehmums who nkm."--- 
Tcluiiuts Dcvbdiid. won a Vktor> DVCI AhietlUW, and rude on htm like i turn*. 

On Roje KhorOM <>'. the month FaiVgldlll Kuia; Fniduii. who lud defeated 
Zoliak and lmprifMird him, divided hit Kingdom into three peril lod distributed 
Ihcni 10 hrsthicc Bl 

I Ik day on which King Kai Khiurav ol Ihe K-yanl dym rented ui tin 

battle the Turanian KltlfJ Airasiab and killed luni «j '■ Mioidad ot the 
month Fairatdm. 

It was on RnjL Khordad of ihe toonlh ta>\jrdin Hut Ktn^. Iwai-KJiuiiav 
abdicated hi* IhlolW jihI <ntiu*icJ I lian to I uhi ISp. and hmiselt 

diuppeaied Inmi I Ik* world 

The day on which the holy Prvplwi ^aiathushita e«)ulrcd frwn Ahuu 
Mi.-Js knowledge ibout religion, and on witieli tin Anu»luii| i ..^pted 
Zaruihushira as the holy Prophet, wai Rojc Khordad Of the nth ' arvaidm, 

Oil Rojc Khordad m the month FarVlirdUl King Kal^Ulhlilp ol the K 

iy of Iran ■ he RehpO 4n. 

Th* abo k c-(iKniM>iicd ewnhvare mncol lite .-Hkiiunatik' iMppcrnngsin tHw 
P»si ted *nli Kuje khordad ol ihe month Fuvitdlfi Some other pan 

cv,-i.^arealut ntcnlio»ned mom bouKt. 

At regards the e vents Which are piedkied in oui hook' In happen in 

future, we are ii»ld thai ii will be oil Ri Kliuidad of the monlll Farvavdin HI 

of Uk Pj> oJ Judgment oi ECeaunctitlun that PehbVBO Sam, son ol 

an Nanman. will kfcU Zufaak. At the lOIH of ihe Resunectaifl Zoluik will 
eicape trom Ins h>ond>, and wdl raLW a icht Hum. PcliLitan ijn. will uk hTOOt lite 

dradJnd will kill Zoluk 

rhc future Piophci lloihedat will be bornon Roje Khordad ot Ihemonlh 
I .iivaidin. 

rile lasi Fiopliri Sojhyos, in who» time Cheie will be the Renirredkin 
win bcbcitnon RojeKhonfed of the mviMh Kervardto, 

lit. day on Which the K m will ' ike pUce will be Ro)C khordad 

*.>{ the month Faivardin. 

Wc thus kc hum ihe aboeomieni enutfcai i' lad of the 

month Farmdui) loeordmi to out bMioka. Ii an auspjcaiu na kable, ind 

nicmoiableday. 



*) 



I he htily Prophet Zaralhuililrfl was born during ihe telgn of King 
K.i i i.o.Mjsp ol ihc Kyani dynasty of Iran. 5000 or 6000 yearn helbre the lime 
dl Jesus Chrirt. Before King Gushlasp there ruled over Iran the kings of the 
1'eihd.idyan dynuty and 'he early kings ol the Kyani dynasty. The religion or 
laiih winch WM followed in Iran before the rival of Zarjihmhtra was known 
a* the Ma/dayojui Ol Poiivotkesfu religion Both word* moan "Wor-dup ol GocT 
Ihu ItUI ihOW I lb»l the liariam even before the time ol Zarathushtra believed 
ui one God. 01 mother words they were itnctly monolhcistic li ti believed that 
Din three ihorl prayers, *&, Ashcm VokU, /'ar/u tfhu Vltfryo, and Yn^hahe 
Hutam. existed even before Zarathushtra. Similarly Ihcie existed before 
Zaulhuiht'a the religious tenet of putting on the Sod ten ind kuatl. According 

<dausi the practice of putting on the Sudreh and Kustt was started during 
the reign uf King Jjimtud of the Pcshdad van dynasty 

Vie learn from our books lhai after the reign of King Tehrmuat a OHtaio 

jnuMini ol deterioration hod taken place in the raiwh ol Ihe Iranian*- regarding 

I and observances. Da) b) d-\ people wcic losing ilicn 1'inh in 

the tiuc ipirit of the Mazdavasm religion Under the influence ol OVtlkLc people. 

who were enemies of Ihe Mazdayasnl foiih, Iranians were ignoring the "uc 

dactrinei and tenets ot their religion, and were leaning it»waids the woreHp of 

DM and Idols and the practice of animal sacrifices wllh » view to appeasing: 

the demons. King Jamshld had received from AJuini Ma/da Iho tnipbittan ta 

revive ihe old Mazdayasnl faith In Its original true form, hul Jamshld busied 
himself more in efforts for the uplift of the country in airs, science and industry, 
and tin i hjl account Jamshld could not devote his energy and attention to a 
proper ind sulfide nt extent to attempts to restore the faith Qj ttM pCOOll in ihe 
true spirit of then religion- Later in life Jamshld became conceited and arrogant. 
-oid lilt life ' j me to an end at the hands of Zohak. Alter Jamshld the Iranians 

Id* more and more their Win m the tiuetenetsand pnctlceiol the Ma/day a, m 

religion. 

Having seen the miserable pughi of religion amongst the Iranian*. 
ZjDIlNUEhtn decided to revive the Ma?dayisni tilth m it spin-tine glory. ind he 
made tin* object ihe mission of his life. He sought help (rum Ahura Msnfa 
he died to understand, and find a solution for. Ihe problematic events - 
appaient and hidden in this woild and in the next world At length through 
ltehman, it. Good Mind, Zaraihuihira acquired all Ihe knowledge and 
information lie tough I. Equipped wirh this knowledge, he began to propagate In*. 
laiih 

If always happen* lhai when a peram desires lu introduce a new thing, oi 

wauls to reform a thing which is in bad shape, there are many persons to oppose 

him. and howsoever noble and beneficial the project may be. titer..- m always 

IM Who run it down. Zaralhushlro encountered many dffflCUllichl in his 

efTortl LO p'op,igalc his religion, but he conl Uiuod with hit miwun tiy Undine | 

io lutlon loi -ill the difficulties and Impediment s, Zartthuahrra'a cousin. 

M.tiJvoiiiah, rendered veiy saluablc service and help to him m bit mission The 
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first peraon m the oourl of King Gushrasp to accept the faith of Zarathuahtra 
was Asfandinr, ton ol Ouihllip, Thereafter King Gush usp and his wife liuiosh, 
having Icarnl from ZahVI hustllri >• 1 1 ihc principles, lenets and objects of his new 
faith and having been coflrtnood abaul Iheil virtues, accepted Ihe Zoroastrian 
religion. (In hit Shah-Namah Firdausi refers lu Oueen Hufosh by Ihe name ol 
Ka tabu n. Our pecseni name Kailayun i\ derived from the name Katabun ) 

We mufl remember that Zarathushira diJ ml enliicly reject ihe old 
Ma7dayasni religion, hut he removed the evil practices and lerietl which l'*l 
crept into it; and in doing » he ravivod the oU MazdayatnJ nirUl in Hi true 
spirit He also Introduced many ne» doctrines. tenei»and piaciu.rs.and gave an 
entirety new garb to the old faith. He established * new rejfeton by retl 
what was Rood and introducine. imporuni new imCCftat. He icaniiiuicd Hie 
primeval faith and made it more comprehensive and consistent. 

In ous prayer Jaurnav A varixahav Stazda we often say - 

III djyju>inhml 1 *4»nliy«tfntZjralhu*iiriuhfnivaiaruiyaM 1 uUi. h» itmuy'i 

li meam "I am a Mj/dayasm As a Maidayasni Zoroastrian. I like to be an 
adnutet and believe' nl thi> rclifn -n 

There u ■ refetence lo ihe Htadayunj faith m the very begintunB ol ihe 

Dtnw Kalnio, i.r , the Dcbialiuii of Faith, which every child is made Bo recite 

at the Nnvjole ceremony, the ceremony fof (niliaiion into ihe V, isin.in 

religion. II says 

"M.ihlitjvj.t idtlalayafl Mj;i1arl|uiayo AdiaunyiudamyuD Matdayauiahli." 

li means "May glnty he in Ihe goml Ma/da yasni faith and Ihc righloous, and 
pure knowledge, which i> the gift ol **huni Ma/da'" 

We have now Willi ut only Ihc live (-a/has oui of Ihc books written by 
Zaralhmht'j v. , wider ihe C real ol" Greece conquered Iran and OS 

the whole onuntrv. he detiioyed the great ind valuable library and the muicuin 
at Petsepoliv 1 lie HOft ol kimwlcdgc and culture of lian was ihus destroyed li 
was revived lo some cxteni in the time of ihe Sassanian kings by priests jnd 
scholars, who frofll ccncialatn lo generation had remembered by hear! llw 
contents of the old books. When Ihc Arabs conquered Iran. I Ik . J (Hti 

scriptuies and icHgiOiU hooks with the result that oui old and valuable inaeuH 
of knowledge and niliurc in ih entirety is mil wilh us now. What has survived 
destruction it only a wry .mail pail nl qui old c«>l|ectH>n. 

I he mam point in the robAdlHotl *'f the Zoroastrian religion is "Asrnu". 
which mcam Rjajhtcflttgneai "^i'lu" or "Ashoi" is a very powerful weapon 
agidinst .ill evil | ■ Wtthuul the help of '"Aslwi" one cannot carry oui the 
noble doctrine* ol Manailhni, Gavashail, Kunashni. oi Humata, Hukhta, 
Hiivaicshij r.c.t.ood Ninughis. Good Words, and Good Dd-'d- 1 1» • meanlrig 

of our old, tmall, bui nobk pnyoi itfttm \'<>im\$ AsIum KuMh 

is ihe beii gift and happiness. Happlrteae is unto him who is righteous In Ihc 
mailer of ihehcsi Rightrousin 
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The doctrine :-m. Civuhni. Kuruthm. Good Thoughts. Good 

Winds, Good Deeds. |] ihc v <--'> essence or foundation of all Zoiojirtran 
' inj and ail Zutoasttlan philosophy. The docinnes, tenets and principles of 
ill, Zoroastrbfl religion Kave their foundation in Truth. Purity. Hygiene. 
Sanitation, and Cleanliness. They are quite simple, pm tlcal and loletani si 
to be unlvemli) ■ceeplabk The code ol tibia prescribed in uur rel.. 
books, wtucb rcgutatci qui conduct and our obsenwiot '' Uws. rules and 
rvgultf ions. b ujuiU U with common Mule and practicability This .ode 

'■m.J and pui into prnciiec * uhuui difficulty, 
rn wience lend* support to the i ulcs jnd regulations and practioss In short, 

ind MmJ is the mottutifchc Zoroasliuu religion. 
Moderation In all t luii^ eating, drinking, and all functions of life - |* 
I lie cliu'l rule uf the Zoroeitrlan religion. To go lo the extreme in anything t. not 
iblo Out religion leaches ua that we slioukl lead j iinipIe.modeiate.puu'. 
i loan ami usfultifti on this earl h 

bm ha* m> place in Out religion, on the contrary. Zoroastrianum 

m Oin ieligi->n -Joes not leedh Ufl that we should quit litis 

mundane file and paw a II out tuncm solitude in OUIWUl prayer 2nd meditation 

on Gotl. /otousl nanism fonciS no faddism. Aitorduif lo uur religion the Hue 

worship of God consists in living our normal hu- In 'Ins world, following the 

pMth 01 Righteousness A-dioi - and serving humanity. Tu live in this wyrld, 

but in abstain from the evil* of 1 his world the 11: lies nut mission; and we cun 

dedicate our life to Aliura Ma/d;i only by fulflllinn thU mission. Eiing fating, 

tell molestation. telf<CUt|gaUDn, sackcloth and Unci have no function in a 

.e nan's life. Such pi ire discouraged and tun down In our religion. 

In ihc Zoroa«run tehjcon there docs net exist »ue)i j itas» as monks, nuns. 

s jnd hermit v Su*h > dUI >A peopJe is luted in our religion. because they 

iiic which linoi u wiul In any way in ;hi people ol the wniid jnd they arc 

isrtca un social y. It 11 the July of man lo fulfil in moderaiiOfi j11 the 

function] ul lite ordained by the Almighty foi mankind ZoroastrianunQ stands 

untfoltlng and leguialuiK bodily desires, but not loi suppicssing and killing 

them Some rcUgfoni forbid (lien priest* lu many, bul Airoasirian priev 

Mubeds anil Dasiuis do not lUfToi Mom such a bjn.uud they lie tree 10 many 

n\o\ |jrnii> life. Our religion teaches, us lo enjoy moderately jnd 

temperate!) til the good (binxa thai Ahun Ma/da has been pleased to crate for 

yincsit. and retldci lhanks unto Ahuta Mudl lor His gilt .11 good 

li u our duty to usr for a good purpose Ihc feelings and instn 

■ Ma/ula lu> created in us. and lo live a good, pure life which it usclul to 

There if> a maxim In 'lie Latin language wtUCfl BY*, "Mens sauu in 

r sano". which moanj "\ sound mmd 111 a uund body' 1 . llu> maxim 

jptlv Miles in thOrl I he /mn.i.Uuili doctrine of living liu. earthly life. 

A'ioa<rrunu.m dot pt the tbfiOiy of TCiiKMiiaaliun 01 rcbutli l ! . 

ZoroaiirUn belief is that man h... to hveoniv .hi.- UTecta (his earth, i. hi 1st unity. 
VudahnB, and Islam also hald tlse urne belief It ,<, mid Oiai ihc early Aiyani 
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before ihcy separated into two gioupt. iii. the liaslaM jrid tht Hmduv. helieveJ 
in the theory of one life. Ilui view began to change in (tw latci part of the Vedn. 

period in the minds of the people who had settled 111 India. The ZoroaB | 

religion does not subscribe to the theory of Kainu 01 rebirth, which lays down 
lhal ihc Ideal of life cannot be rcobHd within ihc llinliiofone life, and ihm 
many lives aie requited upon earth to enable the soul to gain Cfninctpai4oi1 
through purification tn -• lebuths. According to thn theory oi Karrtu 

freedom from the chain of bin hi is the goat oi the soul, and thu chain u 
floncaied or shortened by one's own actions. Our religious books do not pfcaafa 
ihu tlwory. but tell u* thai iheie is only one life on earth which, aftci dc*lh. 
■tlnlm wi'mpletion in the next world Ihc earthly Ufa is in the nature of j tot. 
and Ihc harwett ol" good 01 evil deeds in this world 11 tu be reaped here as well an 
m the next world. It if therefore Incumbent on us to live a good, moral, and 
ugliteous life >'n thhi earth h il Hid in oui rellglaua hooka lluat m the 1m 
the la« Prophet Soshyos thcte will bo the RemrrocUon 01 Day of Judgment. The 

«uU of all men and women, From the primeval being [0 the List per sun, will 
again come to life and will be niven back thcu reapecttve bodies Final Judgment 
will be meted out in in* tbim of reward or retiJbuUOP Tliu *tjrfci will he 
dCflrvycd, *nd a new world will sprmg up. tvil will r.itjllj disappear, and the 

Ciealion in ilu- new world will become virtraom and ntintottail, but 
will be no furtlici bcgetiitig ol children. This 11 ihc hcliet .\ the Zoroaatrlan 
ieli>;iiiti, Snine Uthtil religions preach the theory ol Hiiuatiiation 01 robirth 
oting in one's deedi In the previous birth. Mi uv Ih I dgAillcanl 

between the £< ■ in belief and the bellel of some other retujHun 
un this question ol lilt jiici death. The quertion has been dbcuBtd 
hundredaol \:-*i».but j conuncing jnswerto the que" tobefotlnd. 

Tlsr p*<»bkrm urf it '-f evil m thUworM tus bat fled aUaitempu 

..I ihc mwcs. phil"*:pher> ind lelwionists of all tune tO tuid a safrsJa-- 

dIuUud Varioua the "-anted a 10 how jnd why cvii oxn 

Ihc world. The Zoroasirlan reltfljon tells us that thete jie two Spirits of Foicy 
Sponla Maiiiyu meaning the Holy or Good Spirit ot Force - .and Aftgil 
11 meaning the Fvil or Had Spirit or Force. Tlie belief In the exbtcnenof 
ihctse two Spirits ur Forces lius led non-Zoroasirij' Mat Zorcfaatrinn* 

ism ihc ehargeof bettcf in what tlsey term dti. Ihc betkrl m the doctrine 

ol two creaiturs. Some Western «holai, thrnlt lhal Spcnla Mainyu is Ahuia 
Ma/da, and Angra Mainyu 11 Ahrcman. and that the) are in conflict with 
other. Bui the fact is not to. Xoioastnamsm 11 ifrictly and absolutely 
iliri -iu and Ahura Ma/da is the supreme Godhead. According to the 
dootrtoo ol our religion, Aluiia Ma/.da Himself lu;- cieuicd the two forces, 
S|tciiln Mainyu, Goodness, or Ihc Force of Development or Growth, and An gin 
M.1111VU. f-vU. or the Force ot Declm.- .. imn Hpetila Mainyu represents 

the creative 01 constructive attribute of God. arid Anyra Mainyu represent* llie 
destructive powers of G«hJ. ThlJ ue indispensable and necessary lo each Othel 
id the creation and conduct uf the universe. I he ponatinl .omIIki between the 









two Forces may be said lobe The lest of mankind. Man is judged according 10 His 
wood 01 bad deeds ill 'his world, which ate Che result o( his success or failure 
respectively [0 resist the evil influence exercised by Angra Mainyu. Spenta 
Mainvu may be compared wilh the soul of man, and Angra Mainyu may be 
compaied wilh the pas&iuns arising in the cat I lily body of rnan. The test of man 
consist* in his efforts Lo fight against Ihe evil passions created by Angia Mainyu 
and to stand firm by ihe side of Spenta Mainyu or his own souL The 
fundamental duty ui mission of man in this life is to resist and fighl against evil. 
.Hid the salvation of the soul can be atlainedby success in this fight- Neither the 
Piophel Zaiathushlra not anyone else is going to take upon him sell" the 
consequences of out deeds, good or bad. Wc ourselves have to enjoy or suffer Ihc 
ffttfts of out actions; and out soul can obtain salvation or peace as a return foi 
our actions on this earth. Purity Of body and mind. and service of (lie people of 
the world, and good deeds, — in other words, the true path o( Righteousness.— 
therein lies, ihc duly and mission of this worldly life, and (herein lies the 
discomfiture of Angra Mainyu. In short, we may say that he lives his life best 
up >n eailfi who lives in Righteousness and for Righteousness. Zaralhushira tells 
ui in Ihe Aiiiimvad * '.'.///;..' - 

"O men, knoto jnd team the principle* fixed by Ahura Mafda regarding h3ppine«ll and 
lulTcrlng, - and lhc« principles arc i hat wicked and lunl'ul persons will hav* in juftcr 
palp fuc a long lime, and itphfcouh perwtm will rtip the beneliu which will bcWuw 
happHurt* upon them," 

fun her , in Hie yuhishtuist tiatfia we ate told: 

'■)) you men and WOlDCfl] Openly discard ihc pain gl talKhwd and (he spread of 
falsehood. Remove feinn your hod if s the ronncctittn with ULvnuud. Cecil new 
coupled with disrespect and displace is disastrous to mankind. Yon brine harm to your 
life in the spiritual world by your aa>caliun wilh wk'tal perwn* who destroy 

truth." 

We. ZorOaStrfans, pay homage to Amershaspands and Yazads. and 

remember them with reverence and honour. But we do not considej them to be 

deities -ot guds, 1 here arc the Elements of Nature, such as the Sun. Moon. Water. 
Fire. Wind, etc-, and wc consider lhat each Ameshaspand or Yazad represents 
and tules uvoi one particular element. Some Yazads represent some pjrtu ul.u 
creation ul Ahiiia Ma/da. We pay homage to Ameshaspands and Yazads as Ihc 
elements ot Attributes of Ahura Ma?da. and we do nor worship them as several 
deities or gods. We pay reverential homage lo Hire and hold il as sacred . but we 
do not worship fire ua god ui UU idol. We revere FiK and pay our respectful 
hontagc 10 it only as an tlerncnl or Allrrbulc ul CJod.ur js a Symbol of Light. 
which is an Llc-nicni ut God, Sunie peuplc believe that since wc hold Fire as 
sacred, wc ZoroaslTiitns worship hie as a god, but this belief is incorrect, 
Hrdausi. (he author of the Slmh-Naittah , must have heard uf such □ belief, and 
thai is why he says in one place in his famous epic 

"Mjpcndjr ko A talk paia»ljn bud-in-d, PaunUndcyc Puk V.i/.d.,n hud.ind." 
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ic, "1)0 not think that lhey(Zoruastriflnj)wcrcwor5hjppcrsof Fixe; they weie 
worshippersol 1'ak Ya/dari (the Huly God»." 

Further, we do- not worship Ziiijihnshha us .• Divine Iiicariiatmn. Wc 
honour him and pay our reverential homage lo him only u-. j Prophet, na tlie 
holy man who biousht to us the Message from Ahuia Ma/da. 

It is now 7000 01 £000 yean Since the Prophet Zaial liuslitu |iiupagatcd 
liU religion. In spite of iu antiquity, there arc still persons who profess the 

Zoroastrian faith, and who strictly follow the doctrine-, principles and practices 
preached by Zarathushtra. This fact amply proves that although it is noble and 
sublime. Ihc Zoroasiiian religion is simple, practical and rational. Its. doctrines, 
principles, rules and regulations are eternally Hue, simple anil practicable even in 
Ihe present age of science. 

From early limea down Iu the prcwnl day, scholars and philosupheis of 
different religions and different races and communities have written innumerable 
books and irtieleson the subject i>f the Prophet ZarathusWrn and his teachings. 
A mti nasi ihe veiy eatlv writers, Hetodulus, Pliny, Strata and RuimcIi are well 
known. Greek, Roman, Hebrew, Christian, Indian, Aran, and Chinese wrlturx 
lave studied and fully discussed the doctrine and tenet-, of KotonstJllitlisra. The 
Zoro-astnan religion exercised a considerable Influence on the Hehiew religion ul 
the Piopliet Moses. Amongst the various articles otf faith which th-c Hchicws 
accepted from Zoroastrianism ihere are three outstanding ones, ru |llihe 
principle o\' monotheism. 12) the belief In the theory of one life on this, eait It. 
and (31 the belief in the Resurrection or Day of Judgment. In the Old Teuamciit 
of the Bible we find several references to Iranian kings, espccialh Cyrus, \eixes. 
and Darius of the Achaemenij.il dynasty. At a later date Christianity and Islam 
adopted these three beliefs as a nicies of faitii. Ciieek and Roman philosophy and 
culture are based to some extent on the principles o\ Anuustiunism. Oiho 
religions and communities have adopted as then own the Zoroastriun tcnel ul 
offering homage to the Sun. Mm mi, Fire, Water, Wind, etc,, as r-hiumi'. u| 

Mature or Attributes of God. 

Puriii^ the last two centuries *chobait »nd leligHmista ••• Eurupu and 
America, such as Thomas Hyde. Anquetll du Perron^Din incstcrer . Mjrtin I bur 
Geiger. Barthwlomae. Max Mullci Di.WesI, Or Mdls. "inf. lackson mid olliers 
have studied and written a laruu iiumlrei tifbuuksun the Zoroastrian rclign I 

and Ihey have expressed notlimu bill immense preiSe and apprcciaiion ul' the 
tends and doctrines of ZoroastiBnlsni-l uHipcan scholars and orieiualists. Iiks 
Grotofend, Lassen juJ Hcmy Rawlllisun. wieeceded in deciphering the cunei- 
form inscriptions on ihe hill* and pnlnaa nl .niacin Iran of the Achaemcnlan 
period, which had remained undo ciphered until Ihc nineteenth century The 
cuneiform Writings h*W brought 10 the knowledge >.| (lie world the cln.'iuiis 
period and Ihc wonderful acliicvcunMit\ <il ihe miehty kings Cyrus, Vises and 
Darius; .ni-.l the an, science anJ culture of lian of rhai era have become know u 
U» the woild to a much greater extent than be lore ( 
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The contribution of Zutuj^iimuii towaida (tic culture, aits. civilisation 
and literal ure of several countries of (ho work! li noi small. A country's nwnili, 
philosophy, laws, soda) customs and literature chiefly depend upon Its religion, 
becau*- il b rellJWUI Ihougllt winch kflflutncu th*M Spheres of life and imparl-. 
;.. IherU 'I" imporiUM bend ur turn wlndi Oiaracicrise* ilicm. From ancient 
rinses nil Hie OHK|ueil "i Iran by ihe Arab* ihf oountiy hjd wide contacts and 
o run II h wr»"Ui cuunriws and dilfcicni raoc. and un thai account (he 

. i mi phUosoph) culture, arts and bicraiutc ol I tin douU nut but exert i 

ialuur -. Mid beneficial influence on the people of these counincs and races, li is. 
said iluti wh n Mi Hinder I h« Great conqucicd Iran, there existed two copies ol 
-ill Mm K»ii.s .un! kciipiurei. One copy of ihe collection, which was destroyed by 
Alexander, wis In Pcrtepulis, and it was ctlled Da/h-i-Nipisln. meaning "Fort of 
Documents*' 1 1 1>- OlbOf copy had been depnuk-d In .mother place, and it wu 

..,:! ' (. : , Mi ipK'jn. mearanj! "Royal rieasure Howe". The tatter upylittld 

>.e hcen %eni |(S Greece by Alexandci , jn>l |1 *a» rranslated into i|ic Greek 
language Tlim (lie Greeks became acquainted with rhe wining* of Iran, and 
from Greece ihe knowledge spread to other BPUMrtea of Europe. Wither the 
nngin.il Avail ■ •' i tic Greek uambtioriwxut now. 

Tin- noble ind "Mime faith of Zarathuxhhu liai weathered ihe heaviest oi 
iloirm jnd pawd through llic crucible of tin moM crushing pefv-.im.ini 

Dusm.H the lonfl period of 7000 or 8000 yean the Zuroasirian religion has 
experienced various vJofedtudcs, but it has come out triumphant from each 
'•ideal Nm doubt there aie only a few fulbwflfl of £aralhu!thtra now m Indi.i 
and trail I livy aid now j microscopic minority U compared wrln the folruwen 
oi oilier bjrh>na ol the world. Yet the very ijci that ibc reujtap 

' <■ ' •■ / ■ n hush Ira thousands of year* ajjo. mil flourishes and that there 
arc «iill viduncl "I ibc forth goes W prove thai the principle*, due: 

and tcnefl nl Ibc tjith and the mode ol jond. nn*rjj living based on Manaihni, 
(onrashi K inn ore eier rulr) iruesmdentf endurBig 

In iprlC ul Ihe rerj null population, even now the lume Parsi Zoroastmn 
H Well known tn Ihfj world We havrj jiiamcJ a un-ai reputation throughout 
qua lilies ul head mid heart After the farsis settled down hi India, ihey earned a 
name and reputation foi Ihenuelves m trade, commerce, industry, arts, poliiiw. 

lie T lo' ftl nl\ can justly b* pcoud of lis Buhfcvornentl in every walk 

•flit, t'lwrlty.lhy nam I Ra a" has frcwtTKawclHviWwnsayiflg.il 

ihen mull nuirtber, hush have donated fartfc sum-, ol mane) Hoi cosmopofHin 

cmriiici to? the benctn' ■■! .11 comn i. ml dttttncttaa of caste oi creed 

IMIIffllinHjl in India. M tpRc Ol Kl numbers i-an rank, equal Willi Hie 

EDdered n.«hk HmfOC t" the people ol the 

1001 ."I* . iheii Lharnv and their advancement in every iwU 

"I III. .otf followed and -i.lv- J Upon the m.hle^nd sublniu- 

.» hs Zaralhiuhtni Willi ttwli Rronfl dltti in ihe nvbk and 
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sublime iradlrions of Zoroeslrianiim Pan Zoroartrians will evoi rernain read) 
and prepared to withstand llimlv uii-l overcame any dUTfeulllOS wlllull rmty 
conftonl them m furute and wdl Keep the banfici ofthe reHglori I Itusl 

ever flym.' 

Now I iiiall conclude my s! I Uw r\«t9ta Rrordl fl im '.w»ui 

Yj tulUnimchs buriHiymtnuiiiclii maiuJitacha. fihadnwh i nycsluaclu 

AJUOOIM aUtlie leligtoiis. wint.li exlll Ml nfciienl and which will nmc IQ Ufa 
in future, iht ret^Jon twhleh u I In* greatest, the best and the noblesl of 

ihi-m .ill i». t hr Zoroaslrlan roltgloai ol Ahura Mirnla. 
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kuttof flu huphrr n/Ssveel Kei 
■ ■■ >[ iriltMl Libert) eh*Uttiti*A all »«', town I ■ in ehwtn ■ ■ 
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